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Hemant Lodha - Doha Translator & Author

Hemant Lodha has undertaken the unique task of presenting ancient Indian
scriptures and philosophical texts in the lyrical doha metre, making them
accessible and appealing to modern readers. He has rendered works like
Samaysaar, Tattvarthsutra, Bhagawatgeeta Roopkavita, Chanakya Neeti, and
Ratnakarand Shravakachar into poetic couplets. His contribution goes beyond
translation — it is a creative transcreation, blending meaning, essence, and poetic
beauty. His style combines depth with simplicity, enabling profound philosophy
to reach the common reader with ease.
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Bowing to all Siddhas who have attained the steady, immovable, and
incomparable state, I shall now narrate the Samaysaar as told by the Shrut
Kevalis.
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The soul established in perception, knowledge, and conduct is the true self
(swa-samay). The soul bound in matter and karmic associations is the non-
self (par-samay).
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The soul that remains established in its own true nature is the most beautiful
concept in the universe. Hence, any discussion that attempts to bind the soul
with matter is contradictory.
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The bondage through desires and pleasures is known and experienced by all,
hence easily understood. But realizing the oneness of the distinct soul is not
easy—it is rarely known or experienced.



o TgwIfag U Sruun |idgaun
SIfe STUST THTU ool Od UT B 141

THHAAHTT GRIYSEHTE: WAy |
e SR JHT0 Taad B A JRIaaaq Iy i

et 3T A A #g, Thafdysd &1 1Y |
I YHTUT UgUT HY, B ol AT BTY 2.4 4 I

T4 & 3IHT I T 3T & Thd 3R [y WU & fg@rd g1 afe 59 Jam
WEY Al 3R g 8 Y, <l 39 B 7 THSN |

Through my own inner realization, I present the distinct yet unified nature of
the soul. If you accept it as a valid insight, do so with reflection—not by
mistaking any error as deception.
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The knowing consciousness (gyaayak bhav) is neither negligent nor vigilant;
it is pure by nature. What is known as the knower is the soul itself—none
other.
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From the relative standpoint, the enlightened one is described as possessing
conduct, perception, and knowledge. But in reality, the soul is not knowledge,
perception, or conduct—it is the pure knower.
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Just as one cannot explain something to a foreigner without using his
language, similarly, it is not possible to explain the ultimate reality
(paramartha) without taking the help of conventional or worldly language
(vyavahar).
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Those who, through scriptural knowledge (Shrutgyan), realize and experience
their pure soul, are called Nishchay-Shrutkevali in the true sense. On the
other hand, those who have the complete knowledge of all subjects through
study of the scriptures are known as Vyavahar-Shrutkevali.
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Worldly adapted view (Vyavharnay) is not the ultimate truth, while the pure
point of view (Shuddhnay) represents the true essence. The soul that takes
refuge in the pure perspective (bhutarth) achieves right perception
(Samyakdrishti).
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The pure point of view (Shuddhnay) is meant for those who have realized the
ultimate truth. For those still rooted in worldly existence (Aparamabhav), the
worldly adapted point of view (Vyavharnay) is more appropriate.
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Knowing the 9 elements from the pure point of view constitutes right
perception, right knowledge, and right conduct (Samyaktva). The 9 elements
are: Self (Jeev), Non-self (Ajeev), virtue (Punya), sin (Paap), influx (Aasrav),

stoppage (Samvar), falling off (Nirjara), bondage (Bandh), and liberation
(Moksha).
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The pure point of view (Shuddhnay) perceives the soul as unbound,
untouched by external forces, not distinct from itself, steady, undifferentiated
by attributes, and free from any association with others.
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He who perceives and experiences the soul as free from bondage, untouched
by external influences, distinct, not other than itself, undifferentiated, and
free from union with external matter, realizes the entire Jaina doctrine. This
realization encompasses both the real self and the non-self.
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A Jain monk always practices right perception, right knowledge, and right
conduct. However, from the pure point of view (Nishchaya Nay), all three are
to be understood as the soul itself.
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Just as someone who desires wealth recognizes and reveres the king and then
follows him with effort, in the same way, one who longs for liberation should
first know the soul, then revere it, and finally strive to follow it.
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One remains ignorant as long as one believes “I am karmic or non-karmic matter” or
“they are mine,” referring to dravya karma, bhaav karma, and nau karma.
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The one who identifies with external substances—living, non-living, or mixed—and
thinks “this is me, this is mine, it was mine, I was its, it will be mine, I will be its,” is
deluded. The one who knows the true nature (bhutarth) does not entertain such
false assumptions and is truly enlightened.
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One who is deluded by ignorance and moha, and influenced by many
emotional states like attachment and aversion, considers both bound (e.g.,
body) and unbound (e.g., possessions) matter as “mine.”
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Acharya explains that as seen by the Omniscient, the soul is eternally
characterized by knowing and perceiving. How then can you claim that
matter—something inherently different—is yours?

11
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If the soul can transform into matter or matter can transform into soul, then—
and only then—can one rightly say, “This matter is mine” or “I am this
matter.”

gfe oftal ur TR farrRmaRayfe Aq1
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The ignorant soul argues that if the soul is not the body, then the worship of
Tirthankars and Acharyas becomes false, and thus concludes wrongly that the
soul must be the body.

12
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According to the conventional (vyavahar) viewpoint, soul and body are
considered one. However, from the absolute (nishchaya) perspective, soul and
body can never be the same substance.
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From the practical point of view, monks worship the physical body, which is
distinct from the soul, and believe that by doing so, they have worshipped the
omniscient Lord Kevali.

13



 foresd o J=ife or gk fR gifa aferon |
haferor YuIfe S Y ded dhafct YoIfe I1RR I

A 9 goud 7 IRRIOM 8 Haf wafer: |
HATCRIOM XIfd T: F < dparer i IR

e & g aivg 18 A1 IR W |
WY a1 0T BT DY, WY O Bt @3RI

90 79 % AR 98 UG 716! ¢ Fifdh IR & 10T, Haiers HITdT o 07
Tel 8id| @WW%@&?WW@%G@Tdeﬁ&M% YA Bt
fd HRATT|

From the absolute standpoint, it is not proper to worship the body, as the
attributes of the body do not belong to the omniscient Lord. One who praises
the true attributes of the Kevali indeed worships the Kevali in essence.
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Just as describing a city does not mean the king has been described, similarly,
praising the attributes of the body does not mean the divine attributes of the
Omniscient Kevali have been praised.

14
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The one who conquers the senses and realizes the soul as supreme through
the nature of knowledge, beyond all external substances, is called truly
“Jitendriya” (conqueror of senses) by the enlightened ones.
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One who conquers passions (moha) and realizes the soul as beyond even its
knowing nature is called “Jitamoh” — a true sage — by those who comprehend
the supreme truth (paramarth).
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One who has conquered delusion (moha), and in whom it continues to
diminish, is called “Ksheenmohi” — one with eradicated passions — by those
who perceive through the lens of absolute truth (nishchaya nay).

o HTd ST T=aaTs U fxy unmgui |
qvET U=IaRaTu] UTTuT Tt qudsd 13y i

A U IR TARSATT TR e |
AT TARHAT 1 T JrcasaHq 113 |

W Rar R I, 6 URaH |
U 81 I €, fraq a8 S 112.3%.3% 11

oId BIs g SHdl g fb T 3ifafkad 4t 419 R g 3R I8 INTaT 8, dl 98 1T
(TARAT) B I 8T HaAydes ST gy

When one realizes that all things except the self are alien and renounces them,
that very renunciation (pratyakhyan) is to be understood as true knowledge—
this is a rule.
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Just as a person gives up something upon knowing it belongs to someone else,
in the same way, the wise renounce all alien feelings upon realizing they are
not the self.
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The one who knows that kasay such as moh etc don’t belong to him and I only
knows and sees (upayog) and I am one only they keep no attachment with
moh etc passions.
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One who realizes that substances like dharma (medium of motion) are not his
and that he is solely the one, indivisible knowing-being (upayog), remains
detached from these substances. This detachment is called dharma-
nirmamatva by those who truly know the soul.
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The enlightened Self knows that he is one, surely pure, of the nature of
knowledge and perception, eternally formless, and not even the smallest
particle of any alien substance belongs to him.
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The one who doesn’t know the soul and perceives non-self as true self is
ignorant and believes delusional beliefs and karmic matter as true self or soul.
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Some ignorant believe high or low intensity of passions as true self and some
believe quasi karmic matter (Nokarma) to be the soul.
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Some consider the fruition of karma as the soul and some consider the
sensation resulting from the strength of the fruition—intense or mild—as the
soul.
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Some believe that soul and karma taken together constitute the soul and some
others consider the soul to be the result of the association of karma.

21



TafagT agfagt wHwi defa grieT|
A U Rugard foresaardifE fifggruya

TofaeT SgiaeT: TRATHT dai~ gHe: |
d T wmarfarte: RygarfefiFArdeT 131

39 UPR 3H® avg, i o sig|
TR 3 BT Uar 181, Ped Fga sha .« ¥31

U UYBR & YT 3 Ht 3 UbR & gofg- Ml sig IR &Y 3(1eT H8d ©,
I Meygaried F wandard T8l s g |

In these and many other ways ignorant people identify the self with the non-
self. Such people are not considered true realists by those who follow the
ultimate standpoint (nishchaya-naya).
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All the previously mentioned states arise from the transformation of karmic
matter. Hence, as stated by the omniscient Lords, how can these be rightly
called the soul?
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As pronounced by the Lord, all eight types of karmas are material (pudgalic)
in nature. When these karmas come to fruition, they result in suffering.
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The Omniscient Lords have described, from the practical standpoint, that all
these affective states such as decision (adhyavasana) etc. are considered as
attributes of the soul.
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When the king proceeds with his entire army, it is said in common usage that
“the king has set out,” though he is accompanied by a whole force.

THT 9 JAgRT SASSIAHTUINTE SHUOTHTGTU] |
siial fir el o adaw) forfser sfiat iy

qqﬁq%roudsmswuml
Sitd 3fd pa: T TAD! ATl siia: el

g4t 98 WaER A, ©id AyaI |
31fe o Y Sita ®8, fta df T JFEr 11.20.¥¢ 11

T THR SFaH M1 3T 1Al &1 TdgR I ! | Sifd Hel T g, I e
YR P R NI dI TH Bl ST B

Just as in worldly usage the king is said to proceed though accompanied by his
army, similarly from the practical standpoint, the affective states like decision
(adhyavasan) etc. are called soul in scriptures. But from the real standpoint,
the soul is one and distinct from all such states.
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Know the soul as devoid of taste, form, smell, speech, and imperceptible
through senses; it possesses the quality of consciousness, has no symbol,
cannot be grasped through physical signs, and has no defined structure.

Shtag uIf quon of fa i o fa <) o1 fq g BRA |
o1 f3 9 U1 3R U1 {9 |07 U HEurvi e Il

SiTa AR qoT =1 el A1 4T A1 = R |
10 U = YRR 10 FRIF F g9 1 4o

quf, 7y, 39 +ft =EY, Tusf 7d 8 Shal
Y T ATHR 81, YR a8 SN l1R.23.4oll

SdH AN TR, A7Y, 9 @G, W, TXU g, TR, ABIS HHR T, Te hIS
HIAT-GRIHAT |

The pure soul has neither colour, nor smell, nor taste, nor touch, nor visible
form, nor body, nor structure, nor any physical constitution.

25



Siaeq uif I o1 9 1 vie fawsTe wigh |
O} U= U1 ¥ UM+ T1fd | Oy 1142 1

AR 1R AT 9 7 go A fa=rd oGt |
T HRUTF FHH A UHH 9 U TG: T A N2

I 29 9 HIg N, FY AT 2 ohial
3Md B 9 Aipd W, B AT & ST 11.23. 42l

WA B AIME, AT, THE I TNYI S, THH g, TAPH gl

The soul is free from attachment, aversion, and delusion. It does not cause the
influx of karmic particles, nor does it possess karma or quasi-karmic matter.
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The soul does not possess any karmic groupings (varga), categories of karmic
matter (vargana), karmic aggregates (spardhaka), inner stages of attachment
(adhyatmasthana), or karmic intensities (anubhagsthana).
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The soul is neither the site of activity (yogsthana), nor of bondage
(bandhsthana), nor of fruition (udayasthana), nor does it fall under any of the
investigative classifications (marganasthana).
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The pure soul does not possess duration-bondage sites (sthitibandh-sthana),

sites of emotional disturbances (sanklesh-sthana), purity sites (vishuddhi-
sthana), or sites of self-restraint attainment (samyam-labhdhi-sthana).
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The soul has neither classifications (jivsthana) nor spiritual stages
(gunasthana), as all these are outcomes of transformations of matter (pudgal
dravya).

JIgRUI g Ue Siiaed gafd qUoTHT|
T[UTSTUTT YTAT U1 § g OIS AU I Y& Il

TAGRUT dd Sigx] Haf=T guifer: |
ORI HTAT 7 g B RagaTa I14& |

g quf 3nfe Sita &, 91d B AIER |
o/ 9 A1 ot &, TURRITITG AR 11R.2¢. Y& I

Tg Ul J ABR TURYH I STl HId Fe T 3 TaeR-T I dl ofid & & foog g
TIA DS 1t yra ofig & T

These attributes—from colour to stages of spiritual development—are
associated with the soul from the practical (vyavahar) point of view, but from
the absolute (nishchaya) standpoint, none of them truly belong to the soul.
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The relation between the soul and attributes like colour etc. is like the mixing
of milk and water. These attributes are not of the soul, for the soul surpasses
them in possessing the quality of consciousness (upayog).
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When someone is robbed on the road, people from a practical standpoint say
“this road is being robbed.” But in reality, the road is not robbed—it is the
traveler who is robbed.
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In the same way, seeing the colour of karma and quasi-karma associated with
the soul, Jinendra Bhagwan described it as the colour of the soul from the
practical standpoint.
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Smell, taste, touch, form, body, and configuration—these are all attributed to
the soul only from the practical standpoint, as affirmed by those who perceive
the soul from the real (absolute) perspective.
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As long as the soul remains in worldly existence, attributes like colour, etc.,
exist; but once liberated from the world, such attributes no longer exist in the
soul.
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If you believe that all these states are indeed the soul, then there would be no
distinction left between the soul and the non-soul.
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If you believe that attributes like colour pertain to worldly souls, then those
souls become corporeal. And if such characteristics define the soul, O deluded
one, then even matter will be considered soul. Hence, even upon liberation,
matter would be called soul and attain liberation, which is absurd.
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Living beings with one to five senses—whether gross or subtle, developed or
undeveloped—are classifications resulting from physique-making karmas
(naam karma). Since these classifications arise from physical karmic matter,
which is causal and material, how can they represent the true self or soul?
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Beings classified as developed or undeveloped, subtle or gross are called Jivas
based on their physical body. This designation is only from the practical
standpoint, not from the absolute or real point of view.
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These stages of spiritual development arise from the fruition of deluding
karma. As they are eternally non-conscious, how can they be considered as the
soul?
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So long as the soul doesn’t recognise the differences between the self and
influx of karma (ashrava), it remains ignorant and indulges in emotions like
anger, etc.
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The omniscient declares that indulging in anger etc. leads to accumulation of
karmic matter by the soul, resulting in karmic bondage.
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When the soul understands the distinction between the self and the influx of
karmas, no new bondage occurs.
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Knowing that the influx of karmas is impure, contrary to the nature of the
self, and the cause of misery, the soul turns away from them.
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I am truly one, pure, free from all attachment, and complete with knowledge
and perception. By remaining absorbed in the pure self, I destroy all passions
like anger and others.
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These influxes like anger are bonded with the soul, unstable, impermanent,
and without refuge. They are suffering in themselves and also lead to
suffering. Knowing this, the wise withdraw from them.
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One who merely knows the effects of karma and quasi-karma but does not
perform or own them — such a soul is the true knower.
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The knower, though aware of the various forms of karmic matter, does not
transform into, assimilate, or arise in the modifications of non-self
substances.
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The knower, though aware of his own multiple internal modes, does not
transmute into, assimilate, or originate in the states of alien substances.
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The knower, though aware of the infinite fruits of karmic matter, does not
transmute into, assimilate, or originate in the states of alien substances.
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The physical matter too does not transform into, assimilate, or originate in
the states of another substance; it only modifies through its own inherent
nature.
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The karmic matter transforms into karma due to the soul’s disposition, and
the soul also transforms under the influence of karmic matter.
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The soul does not create the qualities of karma, nor does karma create the
qualities of the soul. Each transforms due to the presence of the other as a
condition.
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For this reason, the soul is the doer of its own states, but it is not the creator
of all states arising from karmic matter.
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From the real standpoint, the soul itself is the doer of its own actions and also
the enjoyer of their fruits — know this.
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From the practical point of view, the soul performs various kinds of karmic
actions and also experiences the results of those karmas.

43



wIfe Mrasmiiv $aafe o 9a dgafe et
Sifefearafei vawie It fSomaag ey

Ife qeadb e dIfd d=id dead ST |
fafoparaafaiad: Tead | fSFEHar eyl

Yeadd afe g 3, 3R I &1 Ui
3 forame Sif¥rer uRET, for 8 ST AT I3.00.¢ Y I

gie AT 3 JGd HH BI Bl § 3R I DI AT § ol &l fobarsii ¥ sifid g1
T T AT § o o o= d & 7 & favg B

If the soul creates karmic matter and also experiences its results, it leads to
the fallacy of one cause producing two distinct actions — a view opposed to the
doctrine of the Jinas.
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Those who believe that the soul causes both its own modifications and those
of karmic matter are believers in a single substance producing two separate
sets of modifications — a false doctrine according to Jain philosophy.
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Wrong belief is of two kinds: one related to soul (Jiva) and the other to non-
soul (Ajiva). Likewise, ignorance, non-restraint, activity, delusion, and
passions like anger are also of two kinds—related to Jiva and Ajiva.
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Wrong belief, activities (yoga), non-abstinence, and ignorance that belong to
non-soul (Ajiva) are karmic in nature. Whereas ignorance, non-abstinence,
and wrong belief that belong to soul (Jiva) are forms of consciousness.
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The soul, deluded since beginningless time, manifests in three types of mental
states: wrong faith (mithyatva), ignorance (ajiiana), and non-abstinence
(avirati).
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Although the soul’s consciousness is pure and free from blemishes, being
tainted by threefold impurities, it becomes the doer of the very disposition it
assumes.
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Whatever mode the soul adopts, it becomes the doer of that mode. And
thereby, the physical matter spontaneously transforms into karmic matter.
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Considering the non-self as self and the self as non-self, the ignorant soul
becomes the doer of karmic actions.
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The soul who knows truly does not identify the self with the non-self nor the
non-self with the self, and hence does not become the doer of karmic actions.
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Due to delusion, ignorance, and non-restraint, the soul thinks “I am anger,”
and thus becomes the doer of that particular mode of consciousness.
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Due to the influence of wrong faith, ignorance and non-restraint, the soul
believes “I am dharma etc.” and thus becomes the doer of that mode of
consciousness.
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Thus, the ignorant soul with deluded intellect regards non-self substances as
self and the self as non-self.
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Because of the aforesaid reasons, the soul is described as doer by the real
knowers. But one who truly understands this distinction gives up all sense of
doership.
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From practical (vyavahar naya) point of view soul is identified as producer of
articles such as a pot, a cloth or a chariot besides the sense organs, various
type of karmas like anger and the quasi karmic matter (noKarma).
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If the soul were to act upon other substances, it would necessarily become one
with them. But since it does not, the soul is not the doer of other substances.

w4l v S TS Ui uE vg AT ¢ |
G SWIGHT 9 dfR¥i gafg dxmliRooll

Sfial 9 ®RIfd ge 9 U Ag A9 Foamion|
FMYaNTIgdTG ! @ qarHafa wdfligooll

< UT 3Tfe B AE), Sfid &7 A8 d1H|
UNT IUANT Shig &, FAfEs sfig & A1 113.33.200 I

Sfid g &) Tel BT, Ue &) Tl HRdT 3R A a1 39 Y T} B! HRl §; TR
ISP TN 3R ITANT 3 I me%%ﬁ?ﬁaﬁﬁé’,s’@rwﬁa’gmw
FEAI S|

The soul does not create pot, cloth or any other external substances, but its
activity and manifestation (yoga and upyoga) serve as instrumental causes,
hence the soul is said to be their doer.
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The karmas like knowledge-obscuring are transformations of physical
(karmic) matter. The soul does not produce them, but the one who knows
them is the true knower.
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Whatever psychic disposition, virtuous or wicked, the Self engages in, he is
definitely the author of the disposition. The disposition becomes his karma
and he is the enjoyer of the fruits of this psycho-physical karmic matter (bhav
karma).
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The substance which remains confined to its own qualities and does not
transmit into other substances — how can it then cause transformation in
another substance?
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The soul does not create either the matter or the quality of the karmic
substance. Since it does not create either, how can it be called the doer of that
karmic matter?
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Since soul is the instrumental cause and bondage is seen to follow, it is
conventionally said that soul has performed the karma.
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Although the warriors fight the war, people say that the king has fought. In
the same way, knowledge-obscuring etc karmas are attributed to the soul
from empirical view.
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From the empirical point of view, the soul is said to produce, act upon, bind,
modify, and receive the physical karmic matter.

That the soul originates, produces, binds, changes the modes, and assimilates
the karmic matter is said from the empirical point of view (vyavahara naya).
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Just as the king is conventionally regarded as the cause of virtues and vices in
his subjects, similarly, from the practical point of view, the soul is said to be
the producer of the substance and qualities of physical matter.
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In reality, four primary conditions of influx of karmas are said to be the
causal agents bringing about karmic bondage. These must be understood to be
wrong belief (mithyatva), non- abstinence (avirati), gross passions (kaoaya),

56



and actions of the body, the organ of speech and the mind (yoga). These have
been further subdivided into thirteen secondary conditions. The thirteen
conditions exist, to different extent, in various stages of spiritual development
(guoasthana), from ‘misbeliever’ (mithyadrioti) to ‘omniscience with
vibration’ (sayogakevali).

These conditions of influx of karmas resulting into bondages, like wrong
belief etc., are, in reality, non-conscious (achetana) because they are brought
about by the rise of the karmic matter. If these result into karmas, then the
Self cannot be the enjoyer of the fruits thereof. Because the conditions called
guoasthana produce karmas, therefore, from the pure point of view, the Self is
not the producer of karmas, and only the conditions called guoasthana
produce karmas.
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Knowledge- and perception-consciousness is inseparable from the Self;
however, if we consider anger too as inseparable from the Self, then soul and
non-soul will get amalgamated into one entity. This hypothesis will entail that
all souls in this world will surely become non-soul too. Same misleading
notion prevails if we consider karmic conditions, karmic matter, and quasi-
karmic matter to be inseparable from the Self. Therefore, to dispel this
misleading notion, as we regard anger to be distinct from the conscious Self,
similarly, regard karmic conditions, karmic matter, and quasi-karmic matter
also to be distinct from the conscious Self.
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If you believe that physical matter does not get bound to the Self on its own
accord, nor does it evolve into modes of karma on its own accord, then, it
becomes immutable. Or else, if you believe that the karmic molecules
(vargaoa) do not get transformed into various karmic modes, then this belief
will lead to non-existence of the worldly state of the soul (saFsara), identical
with the system.

If you maintain that the Self transforms the karmic molecules into various
karmic modes, then how can the Self cause transformation in a substance
that, by nature, is immutable? Or else, if you believe that the physical matter,
on its own accord, transforms into various modes of karmas, then it will be
false to say that jiva causes transformation of karmic matter into karmic
modes. Therefore, in reality, just as the karmic molecules which get
transformed into various karmic modes are material substance, in the same
way, karmic modifications like knowledge-obscuring karmas etc., are mutated
states of the karmic substance.
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(Addressing the disciple of the SaEkhya philosophy, the Acharya says -) If you
believe that the soul by itself is not bound by karmas, and that it does not
have emotional modifications like anger, then it must, by nature, remain non-
manifesting. And if the soul does not have emotional modifications like anger,
then empirical life (saEsara) will cease to be, akin to the Sé]:]khya faith.

If you maintain that karmic matter like anger, by its own, causes emotional
modifications (like anger etc.) in the soul, then how is it possible for the
karmic matter, like anger, to cause modification in the soul which, by nature,
is immutable?

If you believe that the soul undergoes emotional modification of anger on its
own accord, then it will be false to say that the karmic matter of anger causes
emotional modification (of anger) in the soul.

(Therefore, it follows that-) The soul which manifests its consciousness in the
psychic state of anger is anger itself; the soul which manifests its
consciousness in the psychic state of pride is pride itself; the soul which
manifests its consciousness in the psychic state of deceitfulness is
deceitfulness itself; and the soul which manifests its consciousness in the
psychic state of greed is greed itself.
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Whatever mode the soul adopts, it becomes the doer of that karmic
disposition. For the knower, the disposition is full of knowledge; for the
ignorant, it is full of ignorance.
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The ignorant performs karma due to the disposition of unawareness, whereas
the wise does not perform karma, as his disposition is filled with knowledge.
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From knowledge-oriented disposition arises knowledge again; hence all
manifestations of a wise soul are filled with knowledge.
st»From ignorance-oriented disposition arises ignorance only; hence all
manifestations of an ignorant soul are filled with ignorance.
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As from a golden base come golden ornaments and from iron arise iron
articles, similarly from the ignorant arise manifold forms of ignorance, while
the knower’s every disposition is of the nature of knowledge.
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Ignorance about reality is the rise of ajiiana (ignorance), Lack of faith is the
rise of mithyatva (false belief). Non-restraint is the result of avirati (absence
of renunciation), Polluted consciousness is due to rise of passions
(ka.séya).[s}:p]The activity of body, speech, and mind—whether virtuous or non-
virtuous—is due to the rise of yoga. Due to these causal factors, the karmic
matter transforms into eight kinds of karmas such as knowledge-obscuring
etc. At that point, karmic bondage happens, and the ignorant soul becomes the
cause of these transformations.
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If karmic transformation occurs jointly through soul and matter, then both will be
considered to possess karmic nature.st?But in truth, the karmic transformation
pertains only to matter, independent of any transformation in the soul.
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If passions like attachment arise from both the soul and karmic matter, then both will be
said to assume the form of attachment. But attachment arises solely in the soul, and not
from karmic matter—even without karmic cause, soul alone undergoes such passions.
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As per Vyavhar Nay, karmic matter is bonded and touches the soul.As per
Nishchay Nay, karmic matter is neither bonded to nor touches the pure soul.
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Whether the soul is bonded or unbonded with karma is the matter of
Viewpoints.[s_k_p]But one who transcends all viewpoints — that alone is
Samaysara.
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One who is established in Samay (the pure Self), merely knows both
standpoints but accepts none — completely free from partial viewpoints.
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That which is free from all viewpoints is Samaysaar. What is designated as
right faith and right knowledge is only a conventional name — essentially,
they are one.
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Sins are known to be vicious and virtues as good, but how can that virtue be
good which causes the soul to enter the cycle of transmigration?
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Whether the shackle is made of gold or iron, it still binds a man. In the same
way, whether karma is virtuous or wicked, it binds the soul.
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Therefore, do not attach or associate with either sinful or virtuous karmas, for
attachment to these leads to the destruction of the soul's freedom.
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Just as a person avoids contact and attachment with one known to be of vile
character. Likewise, the soul rooted in its own nature discards association and
attachment even with virtuous karmas, knowing their nature to be inherently

impure.
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The soul binds karma through attachment and is liberated through
detachment; this is the teaching of the Jinas. Hence, do not get attached to
karma.
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From the absolute standpoint, the Self is pure, omniscient, ascetic, and the
knower. Those ascetics who abide in this true nature attain liberation.
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If one is not established in the absolute Self but practices austerities and
vows, the omniscient call such efforts as childish austerities and vows.
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Even while observing vows, rules, celibacy, and austerity—those who remain
outside the realization of the true Self do not attain liberation.
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Those who are outside the path of the true Self, not knowing the real cause of
liberation, ignorantly desire merit (punya), which is actually the cause of
worldly transmigration.
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Right faith is belief in soul and other substances, right knowledge is to know
them as they are, and right conduct is renunciation of passions—this is the
path to liberation.
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Wise men function through empirical point of view after setting aside the
absolute, but only ascetics who dwell in the ultimate truth are said to attain
destruction of karmas.
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Just as whiteness disappears from cloth with stains, right conduct vanishes from the
soul with passions.
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The soul, though inherently all-knowing and all-seeing, is veiled by karmic
dust and, caught in worldly existence, fails to know everything
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Right faith is obstructed by wrong belief—its rise makes the soul a wrong
believer. Right knowledge is obstructed by ignorance—its rise makes the soul
ignorant. Right conduct is obstructed by passions—its rise makes the soul
without conduct.
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Wrong belief, non-abstinence, passions, and yog are both conscious and
material states. These diverse states arise solely in the soul. The soul is also
the cause of karmic influx like knowledge-obscuring karma, as it generates

attachment and aversion.

Ul g SIqe Yl I fE v SryafoRIgt |
Hd Yoaforaeg STorfe Al o Sraedt 1268 |l

TR ATHTTY: TREDRHAARIY: |
il qaa ST I arRaa 1366 I

TREf® 39 ET, 3a g A1 S|
T4 ®H 9 781, [d $H BT A IK.3.28& 1

TJrgiefY offd & fore Hf o7 3 3R §¢ 781 gidT Fifds SUH 3ATHd BT FRIY 81 bl
gIdT 8 | TR YdhId | o 4 &Y b &, 31! T BI g SdT 8dl 8, Uig 98 -4 HH!
EICHEEHERGI

The right believer does not have karmic influx and hence no new bondage occurs.
However, he is still aware of previously bound karmas without causing new
bondage.
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New karmic bondage occurs only when the soul entertains passions like
attachment. If the soul is free from such passions, it remains only a knower
and no bondage occurs.
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Just as a ripened fruit once fallen from the branch cannot be reattached, the
karma once shed from the soul does not come into fruition again.
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For the knower of the self, all previously bound karmas are like lumps of
earth, merely attached to the karmic body.
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Various forms of karmas get bound over time through four kinds of influx via
knowledge and perception faculties. Hence, the knower remains unbounded.
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As long as the knowledge attribute continues transforming from lower to
higher states through destruction-cum-subsidence, it becomes the cause of
bondage.
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As long as faith, knowledge, and conduct transform in inferior states, even the
wise soul gets bound by various types of karmic matter.
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Even though past karmas are bonded before attaining right faith, they persist
in the soul and bind due to activities of the soul. Initially unfit for fruition,
they later mature and cause bondage of seven or eight kinds of karmas like

knowledge obscuring. Just as a young girl is unfit for enjoyment but later as
adult binds the man, similarly karmas bind on maturing. But samyakdrishti
does not get bound again due to absence of attachment.

85



IMTE I HIE 9 SRIaT Ui gwfefg |
awég&mmﬁwﬁm%gwm@mwu
Tgfargut g faawg SR |
AR U g I AR ur Isifa v i

I N ey STAaT Tl TRey: |
RHATCRAGHTAA {31 gdal 7 U Hafa 12w\ i
TIYdlaHd: SFaH e HRUT U]
AYTHIY T INTMEIRAYTHHTD T Fe4=d 1< |

INT 9 9 HIg 711, GRefd ruma|
o] DU AT Ag], Od AT ATATHTT 114,2%.200 I
3T FH & g 8, IR fahey U]
YRAEP ST 81, TRTS BT AHTTI14.24.20¢ I

qREfY Siia H I, g 3R Hig 7T 61d 39T IHH 3TAGHTd 781 si| i
AU & GADBH & g (Td) H HHEYT 5] B | IR UHR & gdf—
e, SifeRfd, U IR TN TS YR & HHI B HRU BT 7T 5; fobg
TrEf® | e M HId 6T §1d e I HY se et gl

Since samyak drishti lacks attachment (raga), aversion (dvesha), and delusion
(moha), there is no karmic influx in him. Without influx, even the
instrumental causes (hetu)—like wrong belief, non-abstinence, passions, and
yoga—cannot result in bondage of eight kinds of karmas. Hence, due to
absence of passions, samyak drishti doesn’t get bonded.
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Just as food consumed by a person, under digestive fire, transforms into flesh,
fat, and blood; similarly, if a knower deviates from the pure point of view, the
past karmic influx becomes cause for manifold new karmic bondage.
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Consciousness exists only in consciousness, not in passions like anger. Anger
exists in anger, not in consciousness. Neither eight karmas nor quasi-karmas
(no-karma) contain consciousness, nor does consciousness contain them.
When the soul attains this unwavering knowledge, the pure soul engaged in
pure consciousness no longer engages in any other state.
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Just as gold heated in fire does not lose its golden nature, likewise, the
knower does not lose his state of knowledge even while undergoing karmic
fruition.stsThe wise knows this truth, but the ignorant, veiled by the darkness
of ignorance, fails to realize the true nature of the soul and considers
attachment as the self.
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One who perceives the pure self attains the pure self. One who perceives the
impure self attains only the impure self.
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By restraining the self from virtuous and sinful activities, remaining firm in
right faith and knowledge, and free from worldly desires, the soul that
meditates on itself without contemplating karma or quasi-karma, attains its
pure self, free from karmic bondage, in a short span.
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Omniscients have declared that the causes of influx like attachment etc. are
wrong belief, ignorance, non-restraint and activity. With the absence of these
causes, influx ceases. With the absence of influx, bondage of karma ends. With

no karma left, quasi-karmas also end, and with that, the cycle of
transmigration ends.
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Whatever the right believer does through senses by enjoying material or
immaterial objects becomes the cause of nirjara (shedding of karma).
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When a right believer enjoys an object, pleasure or pain may arise naturally,
but due to absence of bondage, it leads to nirjara (shedding of karma).
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Just as a physician consumes poison but does not die, similarly the knower
experiences fruition of karmas but does not get bound.
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Just as a man does not get intoxicated if he drinks wine with detachment,
similarly a knower does not get bound when consuming material things with
dispassion.
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One may seem to indulge in pleasures but is not truly indulging, and another
may not indulge yet is seen as indulger. Like actions done by someone, but
blame goes to another.
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Jinendra explained that karmas have many kinds of results, but they are not
my true nature. My only nature is of knowing.
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Attachment (raga) is a form of karmic matter; its fruition arises accordingly,
but it is not my nature. I am only the knowing self.
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Thus, the right believer knows the soul as the knowing self and, recognizing
karmic fruition as external, discards it.
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Even if one possesses knowledge of all scriptures, but has even the slightest
attachment, he does not know the Self. One who neither knows the soul nor
the non-soul cannot be a right believer.
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Renounce transient modes of the soul and grasp its definite, steady and
singular nature, which is realized through its own essence.
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All five—sensory, scriptural, clairvoyant, telepathic and omniscient
knowledge—are one path of realization; attaining it, the soul reaches
liberation.
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Even after performing countless acts, those devoid of knowledge do not attain
liberation. If you wish to be free from karma, firmly grasp knowledge.
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Always delight in this knowledge, remain ever content in it — this alone shall
grant you the highest bliss.
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The wise, knowing soul itself to be its only true possession, would never say
of another’s object: “This is mine.”
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If any external object were mine, I would become non-conscious matter. But
as I am the knower, no external object can ever be mine.
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Let it be torn, broken, taken away, or perish in any way — still, it is not my
possession.
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One who is without desire is called non-possessive. The wise one doesn’t even
wish for religion or merit; he remains merely the knower of Dharma, not its
possessor.
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One who is without desire is called non-possessive. The wise one does not
desire even sin; he is not the possessor of adharma, only its knower.

102



SRR Siforest HidreY uiolt T vis e 3rui |
YNWTGT g SRIVI SATORT 0T AT B NR M

3URTBISIws! Hirdl J o A = |
SURIRAYT IAHI I HAT IR

3f=3 81 Sruf¥ug!, Wi & a1 arg |
YIS &1 URUE 98], ISP §1 § B N0.R0.3R

SR Bl 8l URTL! ST TAT S 3R JHT HieH BT Ht 387 781 BTl 3o
g8 HioH &1 Yt uRUg) 8t 8, Pad SUHT AT siar g |

One who is desireless is called non-possessive. The wise one does not even
desire food; he is not the possessor of food, only its knower.
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One who is desireless is called non-possessive. The wise one does not even
desire drink; he is not the possessor of drink, only its knower.
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The wise does not desire any such states; he remains established in the state
of pure knowledge, unattached to all.
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The fruition of present karma is always seen by the wise with detachment,
and he does not long for future karmic fruition.
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The experiencer and the experienced both perish with time; the wise, being
the knower of this, never longs for either.
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From causes like bondage or enjoyment, when worldly or bodily thoughts
arise, the knower remains detached—no attachment is born in him.
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Though surrounded by all substances, the knower remains unattached like
gold in mud. But the ignorant, attached to all, gets stained like iron with rust.
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Just as a conch shell, while coming into contact with sentient, insentient, or mixed
external substances, does not lose its white nature, similarly, a wise person, even while
engaging with external objects, does not abandon their essential nature of knowledge.

However, when that same conch loses its white nature, it turns black; in the same way,

when a wise person abandons their nature of knowledge and transforms into ignorance,
they become ignorant.
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Just as, in this world, when a person serves a king for livelihood, the king grants him
various pleasures that bring happiness, similarly, when the soul serves karmic matter
(karma-rajat) for pleasure, karma too provides various enjoyments that give happiness
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And just as when that person no longer serves the king for livelihood, the king also
ceases to grant him those pleasures, in the same way, when a person with right vision
(samyak-drishti) no longer serves the karmic matter for sensual pleasures, karma too

stops providing those various enjoyments that bring happiness.
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A soul with right faith remains free of doubt and fear.[s}:p}Being liberated from
the seven kinds of fear, he remains unshaken from all sides.
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He who cuts off the four deluding causes of karmic bondage—false belief,
ignorance, non-restraint, and activity—is doubt-free and is truly called a right
believer (Samyagdrishti).
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He who does not desire the fruits of karma nor has any longing for external
religious practices is non-expectant, and such a conscious being should be
known as a right believer (Samyagdrishti).
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He who feels no aversion or disgust toward the inherent nature of any
substance or its attributes is truly without doubt (Nirvichikitsa) and should be
recognized as a right believer.
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One who is unwavering and rightly perceives all aspects of reality without
confusion is truly undeluded and should be recognized as a right believer
(Samyagdrishti).
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One who is devoted to the liberated souls (Siddhas) and reveres all true
dharmas without attachment to alien beliefs is to be known as a right believer
(Samyagdrishti).
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One who, even if deviating from the right path, restores himself back to the
true path with awareness is to be known as a right believer endowed with
stability.
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One who possesses loving devotion towards the three jewels—right faith,
knowledge, and conduct—as embodied in the saints on the path of liberation,
is to be known as a right believer with a loving nature.
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The one who, mounted on the chariot of knowledge, journeys along the path
of noble aspirations and spreads the influence of the Jinas’ wisdom, is to be
recognized as a right believer inspired by the light of true knowledge.
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Even as a man, anointed with oil, works with weapons in a place full of
dust;ist-He cuts and breaks trees—palms, bamboos, bananas—and injures both
sentient and insentient substances;it-The cause of his dust-covered state must

be understood not merely by his acts,st-But by the oiliness—the stickiness—
that causes the dust to cling.

In the same way, the deluded soul engaged in various actions becomes bound

by karmic dust not because of the actions themselves,st-But due to internal
passions like attachment—know this truly.
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Even when a man, devoid of all oily substances, Performs weapon-exercises in
a place full of dust, And cuts and breaks various trees—palms, bananas,
bamboos—[s}:p]Harming both sentient and insentient beings, One should reflect
with discernment—Does the dust stick to him just by action? It is not physical
effort, but oiliness that causes dust to cling. In the same way, a Right Visioned
soul, Though engaged in many activities, Remains unattached to karmic dust,
Because he does not engage in passions like attachment.
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One who believes that “I kill other beings” or “other beings kill me” is deluded
and ignorant. In contrast, the one who does not hold such a belief is truly
wise.
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Death of beings occurs due to the exhaustion of their lifespan karma — this is
what the Jinas have declared. You do not take away their lifespan; how then
can you say you caused their death?
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One who believes, “I give life to others, or others give life to me,”s;That being
is deluded and ignorant — the wise think the opposite.

3T Siiafe siial Td Yuifd Gaug|
33T ¥ ¢ qH 3¢ au oiifae &¢ aRinul

3T AUT Siiafe Siial Td Huifay Jaavg|
313 9 01 f&fdy g8 ®e v o Sifae & afE w11

TTEEI STiatd oiid Td HUT~] T |
31gY 9 TGTRY & B T Siifdd dd dHIRU I
3TIBET STiatd Siid Td HUT~] T |
3Ty 7 gafd dd &Y J d Shfad o & 1RuR

3¢ 9, forTar &1 98 71|

3T g AT ¢ THdT "Ael, A S gH211¢.24.342 I
SiargeH 3¢ A, foraR &1 98 7|

TR’ ATYPHH ¢ 7 TP, $A Siiad gH2 1.6 WR I

g 3 H & 359 Y SfidT § — T 97 d Fed &; I fradl oY 3mg =1e) S,
fopR I 39 offa T TobdT 82

A being lives due to the rise of lifespan karma — so declare the Omniscient
Ones. If you do not give lifespan to others, then how can you be said to have
given them life?

A being lives due to the rise of lifespan karma — so declare the Omniscient
Ones. And if others do not give you lifespan, then how can it be said that they
gave you life?
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One who believes that he causes happiness or suffering to other beings is
deluded and ignorant; he who holds the opposite view is the true knower.
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If all beings become happy or miserable due to the rise of their own karma,
and you do not give them that karma, how could you have made them happy
or miserable?

If all beings become happy or miserable due to the rise of their own karma,
and they do not give you that karma, how could they have made you
miserable?

If all beings become happy or miserable due to the rise of their own karma,
and they do not give you that karma, how could they have made you happy?
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He who dies or suffers — it all happens due to the rise of karma; So if you say,
“I killed, I caused suffering,” is that not truly false?
And he who does not die nor suffer — that too is due to karma’s rise; So if you
say, “I did not kill, I did not cause suffering,” is that not also truly false?

T g o Al @ giRaegiee st I [
THT ¢ HeUd! oRIE 9US T IRUR I

Ty g a1 wfavd g:Rad gRaaq s garfAfdl
TN d YeAfd: THRH T8 HH UL I

3= Sitq oI gt @, ‘war qfd 98 wr|
Y YH HH i, I¢ IS a8 T I3

%t g St gf © b & Sital o gt gl el g — Tet ot el 8 g 8k
H HH B Sre ]

This very notion — that “I make others happy or miserable” —Is your deluded
belief, and it is what binds you to auspicious and inauspicious karma.

124



gfRacfee Id BN o Tausgaiig dl
o UTqe e a1 UURY 9 |¢i gifg IRE Il
IR sharafd o 9 < vaussraiyg 41
o UTqe e a1 UURRT 9 d¢RT gIf 1RE2 I

g RIagRaar Ixar I ggareaiid d|
qaTgE=c a1 JUay a1 §=idh Hafd lIR&o |l
AR Shaund 9 gad dgaqeranid d|
JAS~idh a1 GUa a7 §%fch Yafd 162l

S W@ odT 30 B, TT firea w7
UTY YUY & SR BT, PRUIE TE AN 880 1| &
PRI Sita AT, BT fHan 9|

UTY YUg & I BT, HIROT g Fgoll 11¢.34. &2 I

Sl 7 A & fob H Sial @l @ a1 g &efl § — T8 e 4id 81 urd a1 qug o dy
T HRUT T ¢ kol T§ T ¢ 1 § Siial & ARl g a1 siifdd dxdl g — 98
foreaT Y19 g1 UT0 A1 guT & &Y T HRUT S ] |

To believe “I cause happiness or misery to others” — that false notion becomes
the cause of bondage to sin or virtue. To believe “I kill or give life to beings” —
‘trthat false notion becomes the cause of bondage to sin or virtue.
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Whether one kills a being or not, bondage arises from one’s own inner
disposition. This is the essence of bondage according to the Nishchaya Naya
(absolute viewpoint).
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In the same way, when one resolves internally (adhyavasana) toward
falsehood, stealing, unchastity, or possessiveness — it leads to bondage of
sin.sthAnd similarly, when one resolves toward truth, non-stealing, celibacy,
and non-possessiveness — it leads to bondage of merit.
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It is through association with an object that beings form intentions
(adhyavasana); yet the bondage does not occur due to the object itself —
bondage arises only due to the intention.
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“I make souls happy or miserable, bind or liberate them” — such deluded
thinking is useless; truly, it is false knowledge.
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If beings are bound by karma due to their own intentions, and are liberated by
abiding in the path of liberation — then what is it that you do?

127



IR e Siial sregragmoi fafvguiRsu|
quwmaﬁwﬁgu?acu

YHTY o dgl

Hﬁﬂﬁ%vﬁa’rmmum I

Faiq BRI Shals eraam fad g RIS |
SaASIY et qud UTy < A faUr IR I
ATy I qUT Sareidl selibdld d|
aTH BT S19: SHTHAT SATAFHIRER

foda AR W@ B ST & AT |

<¢d TS 9 UTY YUY, |4 U1 B AFC.3R&6C
it srefia 4+ s, el 9 3relle A |

I T9eU T 8 B, Silg & AT 11¢.33.6R 1

S 30+ 3reaay ¥ fodd, AR, ¢d, TS Tl 3! YR o JuI-UTY DI Hal
T [ERTR I TSR ¥, 31w, Siid, 3oild, A, 3IAlh — 37 4T WUl &I it
3T TG I HIAT T |

By his own resolve the soul becomes an anlmal hell belng, god or human —

SEP;

brmgs about the states of dharma and adharma, soul and non-soul, cosmos
and beyond —itpthus shaping his entire existence himself.
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Those who are free from such mental resolutions — such as attachment or
aversion —The monks are not bound by either virtuous or non-virtuous
karmas.

128



gt aaarsh {3 T sregraarui wdt g fquomi|
TFhgHa o faxd yral g aiRomat iRwo i

gieamsi 9 sregaa Afay faars|
UHT1IAg T4 ford Hiay afRoma: (16l

2 99 A tord &, g a1 e
o WTa sagarg Afd, gRomH a1 fagm=i¢e.3w.021

§f<, a9, ey, Afd, fagm, o, Hra ofik afkomd — 3 99 U &t o o
T B 6 |

Intellect, resolve, determination, understanding, consciousness, mind, feeling,
and transformation —All these signify the same: the internal disposition of
the soul.
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Thus, the standpoint of practical view (vyavahara-naya) is refuted through
the absolute view (niScaya-naya); Those ascetics who abide in the absolute
view attain liberation (nirvana).
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an unfit soul (abhavya), he remains ignorant and of wrong belief (mithyadrsti).

Even if one practices vows, restraints, controls, conduct, and austerities as
declared by the Jinas, if he is an unfit soul and ignorant, he remains a wrong-
believer (mithyadrsti).
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Even if an unfit soul (abhavya) studies the scriptures but lacks faith in
liberation, such reading bears no merit, for knowledge without faith is
fruitless.
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He may have faith, belief, interest, and even touch the path of religion —it-but
only as a means of enjoyment, not for the destruction of karma.
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Scriptures like Acharanga are knowledge,The substances like jiva are
perception, Six life-forms are conduct — so says the viewpoint of convention.
But truly, my soul itself is knowledge, perception, conduct, renunciation,
restraint, and effort — all one in essence.
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Just as a pure crystal does not itself transform with color such as red, but
appears colored when in contact with other colored substances —so too, the
enlightened soul remains pure and does not itself transform with passion, but
appears affected when in contact with others’ impurities like attachment and
aversion.
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The enlightened soul does not generate attachment, aversion, delusion, or
passions within itself; hence, it is not the doer or cause of those states.
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Due to the rise of karmas like attachment, aversion, and passions, when one’s
dispositions align with these, the ignorant binds such passions again and
again.
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When passions like attachment, aversion, and other kashaya karmas
arise,strithe conscious soul, undergoing transformation into those states, binds
karmas such as attachment.
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There are two forms of non-renunciation and non-repentance — of substance
and of modes.[s}:p]By this teaching, the soul is declared as non-doer. As long as
the soul engages in non-renunciation and non-repentance of substance and
modes, it is the doer.istHow can the wise accept the defects of karmic
material, which are in fact eternal qualities of another substance? This
karmically purposed material substance, which is eternal and unconscious —
how can it ever be mine?
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The man who is bound in bondage for a long time may understand the
severity and nature of that bondage, but if he does not attempt to cut the
bondage himself, he cannot be free and will not attain liberation even after a
long time. Similarly, even one who knows the intensity, duration, type, and
volume of karmic bondage does not become free unless he purifies himself.
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Just as a man bound by chains cannot attain liberation merely by thinking
about the bondage, so too, a soul bound by karma does not attain liberation
merely by thinking about the bondage.
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Just as a man becomes free by breaking his physical bonds, so too the soul
attains liberation by severing karmic bonds.
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One who understands the nature of bondage and the nature of the soul, and
becomes detached from bondage, brings about liberation from karma.
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The soul and bondage are both severed by their respective definite
characteristics; when cut with the chisel of wisdom, they become distinct and
separate.
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In this way, when the soul and bondage are discerned by their distinct
characteristics, the bondage should be severed and the pure soul should be
embraced.
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How is the soul grasped? — Through discernment (prajna). As it is
distinguished by prajia, so too it must be realized through prajia alone.
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That which is grasped by discernment — the knower — is truly the Self.stAll
other remaining states are to be known as not-self.
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By right wisdom it should be realized — “I am the seer,” in the absolute
(nischaya) sense; all other states that remain are not mine — they are to be
known as external.
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Who, knowing the soul as pure and all states as alien, would speak the words
“this is mine”?
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One who commits theft or other transgressions roams about in
fear,[s}:p:Worrying lest someone catch him thinking he is a thief. But one who
commits no offense moves freely without fear in the land,stNo thought ever

arises in him of being bound. Likewise, when I have faults, I think I’ll be
bound and remain afraid. But when I’m faultless, I’m free from fear—1I shall
not be bound.
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Siddhi, radh, accomplishment, fulfillment, and worship—all have the same
meaning. The soul that lacks these is to be known as faulty or erroneous.
But one who is faultless, fearless, and knows “I am pure,” Engages constantly
and naturally in true worship.
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If there is belief in doership, then the eight practices—repentance, confession,
avoidance, retention, withdrawal, criticism, reproach, and purification—form
the poisonous pot. But if the belief in doership is absent, then non-repentance,
non-confession, non-avoidance, non-retention, non-withdrawal, non-
criticism, non-reproach, and impurity become the pot of nectar.
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The substance that arises from certain qualities should be known as non-
distinct from those qualities—just as gold remains non-distinct from
ornaments like bangles, which are only its modifications.
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The states (modifications) of soul and non-soul described in the scriptures
should likewise be understood as non-distinct from the soul and non-soul
themselves.

Since the soul is not produced from anything, it is not an effect of any cause;
and because it does not produce anything else, it is not a cause either.

By rule, the doer exists due to karma, and karma arises due to the doer; no
other explanation for the existence of doer and karma is observed.
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The conscious self arises and perishes for the sake of the karmic matter, and
the karmic matter arises and perishes for the sake of the conscious self. Thus,
bondage arises from the mutual dependence of soul and karma, and from this

mutual association, the cycle of worldly existence is born.
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As long as the soul does not abandon the arlslng and perlshlng caused by

SEP;

the soul abandons the 1nf1n1te fruits of karma, 1t becomes the knower, the
seer, the sage — the liberated one.

JUUTTOf SRTGE TafewHeIarsal § a3t
urToft gur e wTuife 3fad or adfe n3rs |l

SR FHE S U faRaHTa R dgad |

T G pHBS ST 3fed 7 daad 11338 I

HH Bl B HRTAT, FTT AT UG |
T Had ST, HH Bal BT HIT1120.,.326 I

I Upfal & THTa H YT I8 g3 HH Wl &bl HITAT 8 | I HH & Ifed
Tl ! SFdl §, TR 3 HITdT el

The ignorant one, absorbed in the nature-bound state, experiences the fruits
of karma. The wise one, however, knows the arising karma fruits but does not
experience them.
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Even after thoroughly studying the scriptures, an unworthy soul does not
abandon its nature—just as a serpent drinking sweet milk does not become
free from poison.
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The detached wise one knows the sweet, bitter, and various kinds of karmic
fruits, but does not experience them.
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The wise one neither performs nor experiences the various types of karma,
but knows the karmic results—both merit and sin—and the bondage they
cause.

a2} STga v SrPTRY dF Srded A4l
ITU1S 9 SUHIRE gy s 9a 3ol

&fP: 999 IFHGRS qUISIGH < |
ST = SRel pHied R daizRell

Fdl- Higdr 9¢f a1, Rk S |
=] HYe HH fAeie, ST BT 1120.23.3%0 I

SR 1 Bad aWd § UReg bl A1 HIddT el oid, IUI TbR JH1 4} Tl gl g,
YIodT| 98 ad ¢, Aie, HHIeT qUT FoRT & SIHar 2|

Just as the eye only sees but neither acts nor experiences, so too the wise one
neither acts nor enjoys—he only knows bondage, liberation, karmic rise, and
shedding.
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If, as per the worldly belief, Vishnu creates celestial, hellish, subhuman, and
human beings, and the soul, according to ascetics, creates the six-bodied
beings, Then, seeing no distinction between the doctrines of the worldly and
ascetics, both regard either Vishnu or the soul as the doer. Hence, no
liberation is visible for either — the worldly or the ascetics — as both believe
in constant doing across the realms of gods, humans, subhumans, and
demons.
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Those ignorant of the true meaning say “this external substance is mine”
based on conventional language, But the wise, by the standpoint of the real,
know that not even an atom is theirs.Just as someone claims “this is our
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village, district, city, country,” Though none of these are truly his, he says so
due to delusion.

In the same way, if even the knowledgeable claims “this external thing is
mine” and identifies with it, He, without a doubt, holds false belief. Therefore,
knowing “this is not mine,” the one who understands the nature of external
things[s}:p]Knows that all such doings arise from those lacking right vision.
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If we accept that the state of false belief (mithyatva) is produced by prakrti
(i.e., deluding karma) and that it causes the soul to become deluded, then
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unconscious prakrti would become the doer — which is logically unacceptable.
If we say that the soul generates false belief in matter (pudgala), then the
fault of mithyatva would lie with matter, not the soul — which again is not
valid. If it is said that both the soul and prakrti together are the cause of
mithyatva, then both would have to experience its consequences — but no such
doctrine is ever stated. And if one claims that neither prakrti nor the soul is
responsible for generating mithyatva, then false belief would become an
inherent property of matter — which is clearly erroneous.
Conclusion: By eliminating all these options, it is established that the soul
itself is the doer of its own false belief. It is not caused by prakrti, nor does it
arise in matter — mithyatva is the direct outcome of the soul’s own volitional
activity.
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Karma makes the soul ignorant, and karma also makes the soul knowledgeable. Karma
puts one to sleep, and karma also awakens. Karma brings happiness, and karma also
causes sorrow. Karma leads to false belief (mithyatva), and karma also leads to lack of
restraint (asamyama).

Karma causes the soul to wander in the upper world (iirdhvaloka), lower world
(adholoka), and middle realm (tiryagloka). Both auspicious and inauspicious karmas
are responsible for these experiences. Karma acts, karma gives, and karma also takes

away — thus, whatever happens is done by karma alone. Therefore, all souls are proven
to be non-doers (akaraka).

The karma of a male inclination (purusaveda karma) desires the female, and the karma
of a female inclination (striveda karma) desires the male — such is the tradition passed
down by the Acaryas (spiritual teachers). Therefore, in our teaching, no soul is truly
celibate, because it is karma that desires karma, so it is said.

And one who Kills another, or is killed by another — that is nature (prakrti); in this
sense, karma is said to be 'paraghatanama' (destructive to others). Thus, in our
teaching, no soul is a true Killer, because it is karma that harms karma — so it is said.

In this way, the Sankhya philosophy is expounded by the Sramanas (ascetics). In their

view, it is prakrti (nature) that acts, and the soul is always a non-doer — this is what is
proven.
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Alternatively, if you believe that the soul acts upon itself, then know that this is your
false perception of the self. For, in the doctrine, the soul is described as eternal and
consisting of infinite space-points (asankhyata pradesi); hence, it can neither be
diminished nor increased.

And even in its expanse, the nature of the soul is certainly limited to the universe (loka)
— can that make it more or less? Then how can the soul act upon the substance of the
soul?

Or, if it is accepted that the knowing mode (jiiayaka bhava) remains established in the
nature of knowledge, then even by this, it is proven that the soul does not act upon itself.
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The soul never perishes as substance, only through certain modes
(modifications).
Hence, whether the doer is the same as the experiencer or someone else — this
cannot be asserted with certainty.

162



The soul never perishes as a substance, only some of its modifications do.
So whether the enjoyer is the same as the doer or someone else — this cannot
be decisively affirmed.

One who holds the view that the doer is not the enjoyer — that soul is to be
known as misguided, of false view, and opposed to the teachings of the Arhats.
And one who says that someone else does and someone else enjoys — he too
holds a false view and is outside the path shown by the Arhats.
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Just as a goldsmith crafts ornaments but does not become the ornament
himself, So too, the soul performs actions but is not transformed into those
actions.

Just as a craftsman works using tools but does not become the tools, In the
same way, the soul uses instruments (mind, speech, body) but is not identical
with them.

Just as the craftsman grasps tools but is not the tools themselves, The soul too
uses instruments but does not become those instruments.

Just as the artisan enjoys the result of his labor but does not become the fruit
itself,s»So does the soul experience the fruits of karma without becoming
them.

This is the summary of the standpoint of convention (vyavahar). Now listen to
the doctrine of the absolute standpoint (niScaya), which is based on
transformation.

Just as the artisan performs work yet remains distinct from the action, So also
the soul performs karma but remains distinct from it.

Just as the artisan experiences constant pain in work yet is separate from it,
So too, the soul suffers while acting but remains distinct from that suffering.
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Just as tin coating (kalai) is not of another, yet it is still called "tin coating,"
similarly, the knower is not of another, yet he is the knower.[s}:p]]ust as tin
coating is not of another, yet it is still called "tin coating," similarly, the seer
is not of another, yet he is the seer.it-Just as tin coating is not of another, yet
it is still called "tin coating," similarly, the restrained (one practicing self-
restraint) is not of another, yet he is the restrained.[s}:p]]ust as tin coating is not
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of another, yet it is still called "tin coating," similarly, faith (darshan) is not
of another, yet it is faith itself.

Thus, knowledge, faith, and conduct are explained from the nishchaya naya
(absolute standpoint); now listen briefly to their expression from the
vyavahara naya (conventional standpoint).

Just as tin, by its own nature, coats another substance to make it white,
similarly the knower, by his own nature, knows other substances.itJust as tin
whitens another substance, similarly the soul, by its own nature, perceives
other substances. Just as tin whitens another substance, similarly the knower,
by his own nature, renounces other substances.[s}:p}]ust as tin whitens another
substance, similarly the one with right belief (samyak drishti), by his own
nature, has faith in other substances.

In this way, knowledge, faith, and conduct are described from the standpoint
of conventional view (vyavahara naya); in all other modes too, understand it
in the same way.
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Right vision (darshan), knowledge (jnana), and conduct (charitra) are not
present even in the slightest degree in insentient objects—[s}}»}so how can the
soul cause any harm to such objects?

Right vision, knowledge, and conduct are not present even slightly in karmic
matter—so how can the soul cause any harm to karma?

Right vision, knowledge, and conduct are not found even in the slightest
degree in the physical body—so how can the soul cause any harm to bodily
forms?

Even when there is destruction of knowledge, vision, or conduct, there is still
no destruction of the material substance (pudgala).

The qualities that belong to the soul are not present in any external (non-
sentient) substance.Therefore, one with right vision has no attachment (raga)
toward sensory objects.

Attachment, aversion, and delusion are exclusive modifications of the soul
alone.For this reason, attachment and the like are not present in objects such
as sound, etc.

(Thus, raga-dvesa are neither found in the soul with right vision nor in inert
objects—they are only modifications of the ignorant soul.)
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The qualities of one substance cannot be produced by another substance.
Therefore, all substances manifest according to their own inherent nature.
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Many words—of praise and blame—are simply transformations of matter
(pudgala); yet the ignorant soul thinks “it is said to me,” and reacts with
attachment or aversion.

If sound is just a property of matter, and its qualities are different from you,
Then nothing was said to you; why be angry, O ignorant one?
Neither auspicious nor inauspicious sound says “Hear me,” nor does the soul
go to grasp it through the ear.

Neither good nor bad form says “See me,” nor does the soul move to perceive
it through the eye.

Neither pleasant nor unpleasant smell says “Smell me,” nor does the soul
approach it through the nose.

Neither sweet nor bitter taste says “Taste me,” nor does the soul reach for it
via the tongue.

Neither harsh nor soft touch says “Touch me,” nor does the soul go to receive
it through the body.

Neither noble nor vile quality says “Understand me,” nor does the soul move
through intellect to grasp it.

No external substance says “Know me,” nor does the soul depart from its
station to comprehend it.

Yet the fool, failing to grasp this, never attains calmness or true wisdom, for
he grasps others as his own.
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The past actions—whether virtuous or non-virtuous, and of various types—
‘trWhen the soul withdraws itself from them, that is known as Pratikraman
(repentance).

That intent or state of mind by which virtuous or non-virtuous karma will
bind in the future—When the soul refrains from that, it is called Pratyakhyan
(renunciation).
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When presently arising virtuous or non-virtuous karmas of various types are
recognized as faults—And the soul relinquishes all sense of doership—that is
Alochana (introspective confession).

One who constantly engages in pratikraman, pratyakhyan, and alochana—
‘triSuch a soul, aware and detached, is said to be truly in Charitra (conduct).
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The one who experiences the fruits of karma and considers them as his own—
st»He binds again the seed of eight types of karmas that bring suffering.
The one who experiences karma’s fruit and believes, “I am the doer of this”—
‘trHe too binds again the eightfold seed of suffering.

The one who feels happiness or sorrow from karma’s outcome and identifies
with it—sk-He again binds the eight types of karmas that result in suffering.

177



I U} U7 gafe ST IR UT gTure fhfri
T¥ET 30T UITUT 37uut Ji forur afdnzon
eI UITU} UT gafe SIveT HE)l U7 g1vre fh R
T¥ET 3UUT UTTUT 3ruvt g, forom Sfe iz
¥4 U} UT g4 SI¥eT =4 U1 gTuie fHhfa|
TG 31U} MU} 37Ut 3¢ forom afa 3R i
uU UTTUi UT g4t ST 9uu uf grure fhfa|
T¥ET 31U} MU} 37Ut quui forom dfa k3
TieN UITUT Ut gafe ST Tien U grure fhf
T¥ET 3(UTT UITUT 37T Tief forur Sfa N3y i
T 31 g gafq UIUi SivgT g ¥4t T arure fahfa
T¥ET 31U} UMTUT 37Ui 3 forom afanzey
TTH! UT §afS UITUT ST+gT WTH! Uf grure fhfari
T¥ET 3T UMTUT 37007 BT forom Sfain3e i
HH UIUT U7 gafe STFgT S U1 grure fh|
TG 31U} UTTUT 37uui S forom dfa sz i
YT UITOT UT gafe STveT Y T gure foh e
T¥ET 3Uvi urTuT 3uut g forom Sfanzee
UITUTHERH U7 gafe STFeTaw U7 grure fosfa |
T¥ET 3Uvi unTuT ooy forom dfanzeR i
Tl UITUT UT §afe SvgT STall U grure i
T¥ET 3T UTTUT 3(U0T Te forum dfd oo Il
ST UTTUT U7 gafe SIeg T U1 g1uTe fhfar|
TRETUTH 3(Uui 3uui upTui forum dfe 1o
TET MU} UITUT 3(SSTaATUT 8T 3MUUT[1%0R I
ST SITuTfe; fored g Sital g ST oot |
UITU} 9 SATUTATG! 3fadfe < Juraad [1¥o3 Ii
OO AT (S g HoTH ey |
TR T q8T Yoawi feydid gaTli¥o¥ i

IR A A Yafd Tdh: el 7 ST fob |
qHTG-aSTA-aq XM foHT =T l13Re i
Y[ea! T 7 Hafd Id: Xeal 7 ST f R
AHIG-ISH: Yec! ForHT daf=T113]2 I
U I 7 Hafd ga: =0 9 1 foh i
THIEISHIGY o daf=T 113
qult = A Hafd ad: 9o 9 S foefq
TGS quf fofT gaf=T 1133 I
TN T A Hafd gd: T 9 S bR

178




aHTGISHH T foAT agf=a 3Ry i
IG: 9 Hafd I+ Id: W::[\?FIT%%T‘[I
aHTGISHA 3 foFT1 agf=rizull
ORI A Yafd I Id: RN 7 ST fBR
ATTC-STTH- WX 5T ag =T 13 Il
S I 9 Yald Iad: HH 7 TN bR
ATC-STTH B H T gafa 113 |l
el T A Yafa Id: edl = ST fBRi
ATTE-gSH= ¥ T gefa 13RI
3} I = yafd ad: el T S foh ¥l
ATE-STTH YW T gaf- 113RR I
DIl 1 A Yafd gd: DTl = ST fb iR
ARHATGISTH B forT dg = 1% oo |l
STHTRN T - Hafd Td: SMHIRT 7 ST fBiRi
AHTGISHA TR o1 agfd 1ol
AT FH 7 HaTd Id: ST Srda- |
AHATGISIE Jegad o1 aaf<iligoR |
gqd: 1 e T Shta: Ia: 1
T 9 T rafafkad JaHlI¥os |
I IS 9 SoH EHg o e ||
e T qUT Tasal SIS~ geT: 1Yo |l

A $O W A8, T8l X § F |
R 3 JH 3 8, S BT pgA1 S 1120.¢3.3R0 I
g T51 O Sl 5! Ueg § I
Teg 3 FHET 8, o &1 g1 S 1120.¢%.3%211
wq Ht $© 9H 7T, FU G 8 I
T 3 AT 8, o BT g1 S 1120, 4 3%l
qut W} oo oI 1Y, o = @ I
quf 3= 1 3= €, o7 T HE=T S 1120.¢ €.3%3 1l
Ty Wt o 9= G, iy g 8 |
T 3= [T 39 8, FS171 &1 g1 J1120.¢0.3R% I
W W $o oH T8, ;A ATE I
T 39 & FH 3 8, F517 &1 g1 S 1120.¢¢.304 I
el $© WM 8T, TRt 781 8 91
TRt 3 JH 39 8, forT &1 BgA1 J 1120.¢R.3R& I
w1 i 5o oA 98, FH T & I
$H 3 JH 3 8, 511 BT BT T 1120.80.3R0 11
u¥ o 9 8T, 4 75 g I
¥ 3T JH 3 7, F519 ST HAT WM 1120.22.3%¢ I
3¢} $© WA Y, A7 3rervd 8 F

179



Y 3= JE 3 g, o BT PeAT A 1120.83.3%% I
BT PO oM 81, Prel 781 & I
BT 3 JH 3 g, o BT HAT A 1120.83.¥00 |
S(THTRN AT ST, 7 3BT & JH|
AT 3MTHT 3=, Fo BT HEAT S 1120.8%. 802 I
SIHGHTT SH e, AeATH 7 F |
T 37 3 g, o BT PgAT A 11204 ¥oR I
Sitg fFAR=IR ST, I 8 8 I |
T 1 3 @, o T BT S 1120.Q. ¥ 03 i
STYH GRIGd, 99, I o1 H1H I |
qug uTg 4t 79 8, f3em 39 8 AT 11%0.R10. ¥o¥ i

WWH@%WH‘G’WWH@%Wﬁﬁ PHET—TRA 3R I 3

|
ez, 74, guf, Tiey, T, W=, ¢H, oW, HTd, 3MHIR, HH, qaqr 31 Gt oig
8 P9 T8 S 9oy 3 I TS &
I ST H & S e STTaT e—Safery e 81 9 B, 1 2 | b 3R 919 &
Ve et §—I8 AT 1T
g IOV 341 I &1 JRAefY, IO, T, - 3rew 3R el &1 e T ¢ |

Scripture is not knowledge, because it does not know anything — therefore, the
enlightened ones have said: scripture and knowledge are distinct.

Words, forms, colors, smells, tastes, touch, merit (dharma), demerit (adharma), time,
space, karma, mental activity (adhyavasaya), and so on — all these are non-
conscious (inert); they do not know anything — therefore, they are not knowledge.
Knowledge resides in the soul, which eternally knows — therefore, the soul alone is
the knower, the perceiver.

There is no distinction between the knower and knowledge — this should be
understood.

The enlightened regard this knowledge itself as the means to right faith (samyag-
drsti), restraint (sarhyama), spiritual teachings (satra), merit/demerit (dharma-
adharma), and initiation (diksa).
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The soul, being formless, is truly not an assimilator (not a taker of matter);
for assimilation (food etc.) is material and has form—it is pudgala (matter).
A foreign substance cannot truly be taken nor abandoned—this is its inherent
or extrinsic nature.

Therefore, the pure soul neither accepts nor abandons anything, whether
living or non-living substance.
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Fools adopt various outward forms—ascetic or householder—and declare, “This is the
path to liberation.”
But external form is not the path to liberation. The Arhats, free from attachment to
the body, renounce the form and pursue only right vision, knowledge, and conduct.
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The external forms of ascetics or householders are not the path to liberation;
Right vision, knowledge, and conduct alone are declared as the path by the Jinas.
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Therefore, renounce the external marks taken by householders or monks,
And engage your soul in right vision, knowledge, and conduct—the path to
liberation.
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Establish your soul on the path of liberation—meditate on it, realize it,
Dwell always in that alone, and do not wander among other substances.
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Those who cling with attachment to ascetic or householder forms, in any of
their many types, They have not understood the essence of Samayasara.
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The Vyavahara-naya (conventional view) considers both ascetic and lay forms
as part of the path to liberation,
But the Nishchaya-naya (absolute view) accepts no form at all as the path to
liberation.
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The one who, after studying a scripture like the 'Samayasara’, understands its
meaning and essence thoroughly, and remains established in that meaning — that
conscious (aware) soul will attain the highest supreme bliss.
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Mr. Hemant Lodha, a chartered accountant by profession is
an avid reader whose literary interests include philosophy,
spirituality, relationship building, leadership skills &
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limited means, he has been all over the globe before settling
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Being socially active, he is associated with several
organizations and has founded “Helplink Charitable Trust”
with a motto to LINK THE NOBLE AND THE NEEDY, mainly
working in the field of education for deprived children.

He is presently working as a Director of SMS Limited.
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